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EDITORIAL 
The June number of Fatth and Unity amply justified the hope 


expressed on the first page, that the new form of the paper might - 


allow scope for more adequate treatment of the matters for which 
it stands. We gfeatly regret, therefore, that shortage of suitable 
material has necessitated our reducing this number to sixteen 
pages: but this will enable us to make the next issue thirty-two 
pages, so that we hope to deal adequately with the Annual Con- 
ference of the C.D.C.P. In general, we depend upon receiving 
contributions, and so we ask those of our readers who are in a 
position to provide matter of interest to be generous with their 
time and energy; for we can offer no payment. 

It is not possible for a Quarterly to be up-to-date with the 
news of all the happenings which affect Faith and Unity: no 
doubt there is need for continual vigilance in these matters, and 
it must remain our first task to inform our readers about them. 
But we hope that our twenty-four pages may give us room for 
articles more expressly concerned with the Faith: expounding it, 
illustrating it and-developing its implications. This is the more 
desirable, in that Anglo-Catholic Theology, as it appears to us, 
holds a very strong position at present, which we fail fully to 
exploit. | 

At the beginning of this century, the dominant note in Theology 
was Liberal Humanism: the Supernatural was minimized, and 
the distinction between Grace and Nature blurred: Theology was 
assimilated to History and History to Natural Science. Courses of 


Theology drawn up in this period whether for an Arts degree orin 


preparation for Ordination, commonly involve hardly any doc- 
trine at all: and the whole tendency suggested that the important 
question was not, “ Is this true? ’’ but ** How did this develop? ”’ 

To some extent, this was a necessary development: Theology 
had to come to terms with a new outlook, formed by the methods 
of Natural Science; and more particularly with the application of 


those methods to the Holy Scripture, which we call the Higher | 


Criticism; “and we will make a great mistake if we disparage the 
work of the great Victorian scholars, who met the challenge of the 
new outlook. But in its twentieth-ceptury phase, Liberal Human- 
ism did not come to terms: it capitulated. Between the Wars 


men who had taken in their theological colleges the kind of . 


course we have described, came to predominate among the 
Parish Clergy. In the Free Churches, the theological courses are 
longer, and include Doctrine: it might therefore be expected that 
they would have resisted this tendency, but in point of fact the 
Free Churches in general succumbed more completely to Liberal 
Humanism than the Church of England: it is probable that the 
use of the Creeds, of the Liturgy in general, and of a Lectionary 
had a steadying-effect in our case. It should be mentioned that 


many Evangelicals in the Church of England, and corresponding 


groups in the Free Churches, entrenched themselves in Biblical 


Infallibility and preserved the essence of the Gospel: but by and 
large it may be said that in the first thirty years of the century 
the religious life and thought of England and America, outside the 
Church of Rome, became permeated with Liberalism. 

But where the Eucharistic Sacrifice was taught, men still 
trusted in the Blood of the Lamb, and not in themselves, to win 
them access to God: and where Sacramental Confession was 
taught and practised, men could not disguise from themselves the 
reality of Sin and the need of Atonement. And therefore the 
Anglo-Catholic Churches preserved their Gospel teaching; Man’s 
need of Redemption, God’s answer to that need in the Incarna- 
tion, these truths that were being blurred elsewhere were main- 
tained, both by the Parish Clergy and by the Laity. Individual 
Catholic theologians were affected by the prevailing tendency: 
but as a whole it can be claimed that Anglo-Catholic Theology 
remained true to the Evangelical Faith in Redemption through 
the Cross, while those individuals who made most concessions to 
Liberal Humanism found themselves out of sympathy with the 
Catholic Movement as a whole. 

Meanwhile, in the thirties a reaction, foreseen and expressly 
foretold by the late Fr. Figgis, arose within Continental Protes« 
tantism, in Jie movement associated pre-eminently with the 
name of Prof. Karl Barth. This movement, which has developed 
various forms under different leaders, is the very antithesis of 
Liberal Humanism, since it stresses the distinction between 
Nature and Grace, upholds Revelation and tends to distrust 
Reason, and emphasizes the ‘“ Otherness’” of God and the 
catastrophic nature of His action in the world. This movement 
has had a profound influence upon thought in this country, 
especially in those circles where Liberal Humanism was least 
resisted: though in some cases we suspect that the language of the 
Barthians has been taken over while. the mentality has not 
changed very much. Some Catholics have welcomed this-move- 
ment, on account of its opposition to Liberal Humanism, but we 
believe that to do so is to make a mistake; the new teaching errs 
on the one side as Liberal Humanism on the other, and it will be 
fatal if, after having by God's grace escaped the one danger we 
succumb to the other. , The fullness of Catholic Faith admits of, 
and even demands, a measure of Humanism: it is the Faith of the 
Incarnation, summoning us to Life in Christ, in which Christ is 
in us and not solely over against us. It would be too lengthy a 
matter to examine the various trends of teaching that are 
developing out of Barthianism, but one consideration of a 
practical kind can be put forward briefly: this movement is a 
return to essential Protestantism, to the doctrines of Election and 
Total Depravity, a forensic theory of Justification, and so on: 
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this teaching was first promulgated i in the sixteenth century, and 
before that century was over the Socinian and Arminian move- 
ments within Protestantism had reacted against these conclu- 
sions. Other reactions continued through the seventeenth and 
eighteenth centuries,* until all these dnctriogs were dissolved for 
the time in a haze of Hegelianism. It is not likely that the 

- human intellect will be satisfied now with what it has so definitely 
rejected once; and already this movement shows signs of dis- 
integration. 

Meanwhile, we continue to maintain the principles which 
preserved us from the snare of Liberal Humanism, in the con- 
fidence that fidelity to Holy Scripture as interpreted by the 
Church will deliver us from all passing error. We must not be 
complacent nor over rigid; a mere traditionalism will not win 
souls, and the acutest mind needs the whetstone of criticism, even 
of controversy. But we offer these pages to our theologians for 
the dissemination of-their views, in the conviction that they have 
much of great value to impart to us; and in the hope that by 
means of this paper a body of informed and progressively orthodox 
thought may be formed outside academic circles, which will be 
of great value in forwarding Unity with Truth. 

-* eg., Grotius, Swedenborg, Lessing. 


VISIT 
By the Rev. Fr. F. DaA.sy, S.S.J.E. 


On January 4th, 1953, I had the great privilege of attending 
__......__the consecration in Bombay Cathedral of Bishop Partridge, to be — 
Bishop Commissary for the Metropolitan for the continuing | 
Anglicans in the Nandyal area of the C.S.1. diocese of Ryalaseema. 
It was a memorable occasion. All the diocesan Bishops of the . 
Church of India, Pakistan, Burma and Ceylon and all but two of 
their Suffragans were there, vested in cope.and mitre, and all 
concurrently laid their hands on the new Bishop. It was by this 
united act of the whole local Episcopate acting as one man, that 
he received the grace of Apostolic Order and jurisdiction for his 
new task, a truly moving episode to witness. In order to show 
the goodwill of the C.S.1. towards the p ion of a chief pastor 
for the Nandyal Anglicans, Bishop Hollis, Bishop of Madras and 
Moderator of the C.S.I., pws | the service, vested in rochet, 
but without assisting in the laying on of hands. A place was 
allotted to him at the front of the Nave; and with him was the 
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Indian commissary of the C.S.I. diocese of Ryalaseema, repre- 
. senting Bishop Sumitra. This official indication of goodwill is, 
I think, indicative of the present happier relationship between 
C.S.1. and C.LP.B.C. 

It so happened that when the clergy processed back to the 
vestry I found myself alone there with Bishop Hollis, who gave 
me a very cordial invitation to visit the C.S.I. area if I could fit 
it in before I left India, to see something of the C.S.I. as it actually 
is. I consulted my colleagues in S.S.J.E.. and they were keen 
that I should accept the invitation. I made it quite clear before- 
hand that I should not be able to ministrate or receive Com- 
munion in any C.S.I. Church, even those still using ex-Anglican 
ministrations, and this condition was readily accepted. 

Consequently at 6 a.m. on Wednesday, February 4th, I arrived 
at Dornakal by the Grand Trunk express from Agra, and was met 
by the Rev. Anthony Hanson, at one time $.P.G., now working 
under C.M.S. for the Andhra Union Theological € ollege at Dornakal. 
At 7 a.m., we were attending the Harvest Thanksgiving Eucharist 
in the C athedral, which followed the usual Anglican form. 
Dornakal is essentially a rustic area of the simplest kind, not even 
having a road running through it, and ecclesiastically it con- 
tinues very much as it was under Bishop Azariah, who did such 
great work there. It is to be noted that the Principal of the 
College, who is an ex-Presbyterian and has not received Episcopal 
ordination, does ngt celebrate in the Cathedral, but only in the 
College Chapel, owing to the pledge given on that point. At 
12.15 there was a Harvest Offering Service in the Cathedral, 
followed by sports and games in the afternoon. The offerings - 
made were in kind, including live animals of various sorts; and 
the simple conditions obtaining at Dornakal are well brought out 
in Bishop Newbigin’s South India Diary. Thursday, February 
5th, I spent at Dornakal, meeting various clergy and others for 
talk and discussion. Friday, February 6th, was spent on a twelve- 


hour train_journey, to_Madras__Here was the guest of the 


Rev. E. J. M. Wyld, Principal of a big Anglo-Indian boarding 
school for boys and girls. Fr. Wyld has from the very beginning | 
stoutly and unswervingly maintained his absolute right and duty 
to remain in the South India area as a continuing Anglican priest, 
and his position has recently been recognized and regularized by 
regulations passed at the C.I.P.B.C. General Council at Poona 
in January of this year, which put all areas in India not within 
the territory of any other C.I.P.B.C. diocese under the direct 
jurisdiction of the see of Calcutta. Fr. Wyld can now, therefore, 


act with proper ecclesiastical authority, and I was able to celebrate . - 


in his School Chapel on the Sunday morning. His relations with 
the Moderator of C.S.I. are of the most cordial and friendly. 
On Saturday, February 6th, the Moderator took me out the whole 
day in his car into the countryside south of Madras. We visited 
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Melrosapuram, an ex-Presbyterian mission with an industrial: 


school; Chingleput (ex-Presbyterian); Tindivarnam, an ex- 
American Dutch Reformed Mission, where the Moderator pre- 
sided ever an Andhra Church Youth Rally, followed by a lunch 
party in a hall in Indian style; and Congeeveram, another ex- 

byterian mission. Here a Scottish lady, brought up in the 
Highlands in the straitest sect of Presbyterianism, proclaimed her 
great joy at being allowed to keep the feast of Christmas for the 
first time in her life, with a crib and a service in Church (but not 


Holy Communion), and said that the ex-Presbyterian Indian ~ 


pastor had increased from a quarterly to a monthly Communion 
service for the station. Is this an indication of the direction in 
which things are slowly moving? 

On Sunday, February 8th, I celebrated a Sung Mass in the 
School Chapel at 7.30 and visited the Madras Women’s Christian 


College, where Miss Benedicta Rowe is another continuing Angli- _ 


can working in a C.S.I. institution, and avails herself of the 
permission given by C.I.P.B.C. to its members in the South India 
‘area to recéive the sacrament in C.S.I. Churches that have 
episcopal ministrations. Otherwise they would be totally cut 
off from the Sacraments altogether, as there are now no Anglican 
Churches at all in the whole of South India. This is a point to 
bear in mind in appraising the situation. In the evening I went 
with the Moderator to a service at Tambaram Men’s Christian 
College outside Madras. 

About 8.30 that Sunday evening I was put on the night-train to 
Bangalore, where I arrived early on the Monday. I was met by 
the Rev. Leonard Schiff of the Union Theological Seminary and 
taken to his house, where I said Mass in his private oratory. This 
was the beginning of a truly terrific day. Most of the morning 
was spent in interviews. Among others I met the Principal of the 
_ College, an ex-Presbyterian; and Mr. Chundran, the Indian who 
is to succeed him shortly, an ex-Congregationalist; also some 
~~members of the committee that drew up the South Indian Liturgy, 
reviewed in the last issue of this paper. I- visited the head- 
quarters of the C.S.I. Sisterhood, under the joint headship of 
‘Miss Carol Graham (ex-S.P.G.) and an Indian colleague, and was 
profoundly impressed by their simplicity, sincerity, and devotion. 
From there to St. Peter’s Brotherhood, headed by Canon Elphick, 
who maintain an Anglo-Indian School, and recite their offices in 
the Cathedral. ~With them I said Evensong in choir in the 
Cathedral. I was then taken by the Bishop of the diocese, an 
ex-Wesleyan missionary, to his simple bungalow in the Wesleyan 
Mission compound, for the evening, and put by him on the night 
train to Guntakal, where in the early morning I was greeted by 
_ Bishop Sumitra, and conversed with him in the station restaurant 
before taking my train to Nandyal. 


(To Je continued) 
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THE CHURCH OF ENGLAND IN CANADA 


An Impression by Rev. J. G. McCausLanp, S.S.J.E. 


A desire to have our problems assessed, and if possible solved, 
has led me to write a paper on these Provinces of the Anglican Com- 
munion. World War II finally ripped away the curtain which 
had allowed the Church, in this country, to stagnate mentally and 
spiritually, and even, be it noted, physically. Before I go into 
details I can provide a background for the scene by telling two 
Stories of the war years. The first is about a British Tar, going 
across Canada by train, who came from a Catholic parish in 
England. Seeifig a gentleman on the trajn in-purple rabat and 
gaiters, he asked His Lordship if there were a town fairly close 
where he could get off the train, make his confession, and perhaps 
make his communion the following day. The bishop replied, “ 
expect you thought I was a Catholic Bishop. I’m an Anglican, 
therefore I couldn't tell you where to make your confession. I 
don’t believe in auricular confession myself.’’ The other story is 
post-war. During the session of the International Missionary 
Conference in 1947 at Whitby, Ontario, the Rev. Dr. Gallagher, 
a United Church Minister, celebrated Holy Communion, at which 
the Primate of Australia was present and communicated. One 
Diocesan Magazine thought it might cause some difficulties, but 
there was no comment elsewhere, until the one criticism was 
drawn to the United Minister’s attention. He couldn’t under- 
stand any objection to the Archbishop’s action. 

If any general statement has validity, we might say that the 
Canadian Church is “ unformed ’’ theologically and spiritually. 
‘“ Unformed’’ would seem to be a better idea than a phrase 
suggesting hostility to the Catholic Faith. Ignorance regarding 
the present stage of Anglican Divinity is unbelievable. There are 
large groups of clergy whose only text book on systematic theology 


Griffith Thomas’ Catholic Faith._Another large group of clergy 


‘ have a large non-Anglican library and their whole philosophy is 
coloured along Protestant lines, for their reading is confined to 
Protestant works. It is sincerely believed by (seemingly) respon- 
sible clerics that a Catholic differs from an Evangelical, only 
because the former likes candles and the latter does not. As far 
as can be ascertained, three of our eleven theological colleges are 
the only ones providing any kind of course in Moral Theology. 
Until ten years ago, there was a large Ontario city with three 
Anglican churches who “shared’’ the Holy Communion, i.e. 
_ each had an early Celebration once in three weeks. One thing is 


true here. Two candles and coloured stoles do mean that the — 


Rector has worked for years and been patient. Having buried 


the last real objector, he feels free to light the candles. Since | 


most churches provide Prayer Kooks, the people never really 
make the liturgical service a part of their lives; they do not own 


7 


<> 


~——~———Religious House. “One bishop of a very important diocese is 


a Prayer Book. There are cases where people have been fairly 
regular in church for twenty years, but still the pages must be 
given out and the whole service lacks finesse. Much more evidence 
of the “ unformed ’’ character of Canadian Anglicanism is avail- 


_ able, but enough has been said to indicate the core of the problem. 


It is perhaps true that the majority of the clergy and lay folk are 
unaware of opinions and practices above the prevailing state of 
the Church of England from 1goo to 1920. 


While rather old-fashioned evangelicalism is supposed tobe 


in the saddle, a closer examination of the straws in the wind might 
indicate that a very mild form of liberal evangelicalism is coming 


into being. As a parish becomes more “ citified’’ or wealthy, — 


there is a tendency to drop the narrow-minded elements of the 
old Low Church parish, e.g. north-end position and black scarf for 
sacraments. At the same time we do have a large number of 
‘central '’ parishes.. The teaching in these parishes may “be 
credal, but it could hardly be called “ vital’’ in many cases. 
An increasing number of these parishes have a form of sung 
Eucharist on first and third Sundays. Yet these types are more 
urban than missionary. Our Eskimo and Indianyvork, and most 
of our white mission work is solidly non-sacramental, and in- 
distinguishable, with the exception of the bishop coming for 
confirmation, from the Sectarians. In Canada there are about 
eighteen parishes who have the Eucharist as the chief service on 
Sunday. Of these about eight have all catholic privileges and 
practices. 

It is perhaps safe to say that the Religious-Life is misunderstood 
by 90 per cent of the clergy. Among the Episcopate, there are not 
a few who are sympathetic toward a group of priests, laymen or 
women “ working for the church.’ and living some sort of 
devotional life. The rub comes when the nature of the vows is 
explained, or when a priest wishes to leave a diocese to enter a 


conscientiously opposed to the vows of Religion and to auricular 
confession; other bishops would tend to think the same, but do 
not need to state their views publicly. It will be obvious that 
vocations are hard to get. I give a number of suggestions why 
this is the case. (1) Members of Religious Orders are not nor- 
mally asked to give a lecture ‘to divinity students or university 
women. (2) Bishops do not understand that, by tradition, a 
religious community orders its worship and house rule according 
to its customary. They are nervous of having religious property 
in a diocese, not diocesan, and Office Books, etc., which go beyond 
the B.C.P. (3) The Religious Life as “ life ’’ is simply unknown, 


_and where slightly known is considered a frustrated life. ~It is 


common for the young deaconess to marry the young deacon. 
In our—Missionary districts, it is the policy to have clerical- 
groom and deaconess-bride begin their joint career in the waste 
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places. This is noble and self-sacrificing but it prevents anyone 
_ from considering the Religious Life. 

Worship and liturgical ideas, strange to say, have come into 
prominence recently. It will be fatal if we go liturgical before we 
become doctrinal. The controversy is still over ‘* catholic ’’ in the 
creed; too much communion; “ priests’’; having someone con- 
firmed before eighteen years old; other things which bothered 
the Tractarians. ‘ 

But is there no improvement? Indeed yes, I am not a bit dis- 

| couraged if a number of precautions are taken. (1) I regard it 
as of first importance to conduct a campaign of education regard- 
ing the meaning of the General Synod’s Declaration of Principles, 

and we must NOT allow ourselves to deal with any other Religious 
Group until we are secure on these Principles. This sounds 
narrow, but Canadian Anglicans being unformed, fail to come to 
any reasonable conelusions when asked to discuss these matters. 
(2) In some way, it must be brought home to our bishops and 
General Synod that “ catholic ideas ’’ are held in many parts 
of the Anglican Communion. One official of General Synod told 
me that he never heard of any Anglican holding the opinions 
about “* priests ’ that I did. I had simply said we had priests! 
(3) There will have to be pane] discussions and group lectures, 
but I doubt if there can be any party organizations. Even Hts 
Dominion is tolerated only because the Editor assumes personal 
responsibility, not binding the Society or any supposed Group in 
the Church. (4) For some time yet, we will have to resist any 
co-operation with non-episcopal Groups. -The~ Church Union 
tract, ‘ Co-operation with Nonconformists,’’ will demonstrate 
how different our methods must be. In England, this tract ; 
protects Catholic Truth and Practice, while co-operating on many 
points and all in the spirit of holy charity. In my opinion, the 
tract would defeat its purpose, if used in Canada. It should be 

that if T were to allow a Minister to read a lesson 
church, our two ministries would be considered equal in every 
respect. For this reason, I fear we will have to be extra stiff. 
We would, however, like to have suggestions from others. 

| Catholic scholarship is growing in the Canadian Church. Like 


the Tractarian scholars in the wmzversities, this scholarship is 
mildly popular, but what will happen when the catholic teaching 
| strikes the parishes, and Rectors want to put it into practice? 
We will need the prayers of the Faithful then, and many Masses. 
Our second difficulty is going to be that we will have to by-pass 
many of the controversies in order to catch-up to the Catholic 
Revival in other parts of the Anglican Communion. How can 
we do this without denying the principles on which the Revival 
was based? While *‘ union matters ’’ have calmed down, we are 
very soon going to be into difficulties about the General Synod’s 
Communion Office, 1952. While a different committee (in name) 
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handled the matter than the committee on reunion, yet the 
personnel is surprisingly similar. The proposed Office has a 
non-traditional anamnesis, to give a different interpretation to 
the Eucharistic Sacrifice, and the publicised refusal to have any 
“ oblation ” in the Consecration Prayer. It is important to note 
the last point. The catholic doctrine of the Eucharistic Sacrifice 
would be definitely denied if this form of the consecration prayer 
should become official. This denial would be a logical conclusion 
from the peculiar views on the “ priesthood ”’ in the 1946 Union 
Report of General Synod. It may very well be that the Canadian 
Church has turned the corner by having this public witness that 
she is below the standard of the Prayer Books of so many Pro- 
vinces. While there is much coming and going between the © 
Episcopal Church, U.S.A., and ourselves, our clergy and people 
are uninfluenced by the Catholic Movement in U.S.A. Most of 
them seem to attend, or take charge of, the liberal or semi-liberal 
parishes. About the Archbishops’ Reply to Leo XIII, the vast 
majority of the clergy and lay folk are as ignorant as a new- 
born babe. 


To conclude my impressions, I would like to emphasize the 


following points:— 


1. The unorganized and leaderless catholic group are forced to 


deal with controversies of a past era, and just use the old 
arguments. 


2. As Canada becomes more nationalistic, the reasons for our 
~.. existence are less and less. We have been consistent in one 
thing ... we have-NOT taught that the Anglican Church 
represents non-papal catholicism or the “ purest Reformed 
Church ”’ or any of the old slogans. Clergy and people seem 
unable to give any very clear reason for Canadian Anglican- 


3. It is being hinted that the United Church of Canada, being 
Canadian, has the machinery, the efficiency, and (mostly) the 
necessary body of doctrine for those who do not wish to be 
Roman Catholics. It is generally admitted that “ Episco- 
pacy "’ would supply a glaring defect, and would entice the 
Anglicans to come into the union. For the sake of this 
union, some United Church Leaders were prepared to 
receive the Episcopal Office from us. 


4. It should be emphasized that our bishops were “ protected °’ 
from the proposed mutual exchange of ministries in the 1946 
Report. The granting of Episcopacy to the United Church 
was evidently a second stage, and presumably was to be given 
only to those United Ministers who had a special ‘* Church- 
of-England-in-Canada’’ priesthood. This special “ priest-— 
hood ’’ was necessary. because the Canadian Church could 
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not bind other Provinces of the Church to regard these 
‘‘ men-with-two-ministries '’ as having the necessities of an 
universal ministry, since other Provinces did not confer the 
non-Episcopal ministry. As this action was voluntary, a 
parish could never be certain of the type of Rector it would 
get, and. would have no protection against the “ dual’’ 
type of Rector. 


5. In Canada, the new Prayer Book discussion should be taken. 
in conjunction with the “union’”’ crisis of the last seven 
years. The failure to provide for an “ oblation’’ prayer 
would, if successful, further reduce Catholic doctrine and 
practice by further equating the functions of the priesthood, 
with those of Protestant Ministries. 


6. We have no canon law on spiritual matters. The General 
Synod has declared that the 1603 Canons are not in force. 
The rules of the official Prayer Book are considered to be 
‘ suggestions "’ only and are not binding on clergy or lay 
folk. This fact takes the wind out of many arguments of the 
Church Union in England or U.S.A. A prominent and not 
unsympathetic Bishop said some months ago: “If any 
Rector or even Diocesan Bishop tried to insist that the 
* fasting * and other rules of the Prayer Book should be put 
into force, even on a voluntary basis, he would be laughed at 
by most of the prominent lay folk. “In the case of the 
Bishop, he would be conscious that a fair proportion of the 
clergy would resent reminders on these matters.”’ 


7. We still have clergy, im prominent positions, who preach 
against going to confession, priesthood, retreats, and the like. 


8. Officialdom inthe Canadian Church is still a little embarrassed 
by the presence of Religious Orders, though it accepts their 
“good works’’. I cannot imagine a Canadian bishop 
blessing and “ closing the door’’ on a contemplative com- 
munity as the Bishop of Chichester did last January. Ifa 
diocesan priest wishes to enter a Religious House, officialdom 
is often resentful, unless the priest has been too “ high 
church’” and then the idea seems to be that of “ good * 
riddance ”’. 


9g.’ The Canadian Anglican would like to “ follow the Prayer 
Book ”’ and, if taught properly, would be “ under authority ”’. 
The hurdle to get over is (a) entrenched Protestantism of a 
non-violent Kensit variety, and (b) having to deal with 
modern union movements and new Prayer Book and liturgical 
ideas BEFORE we are sound in the Faith, according to the 
General Synod’s Declaration of Principles. 


If a “ Church Union ’’ or committee of same would like to help 
the Canadian Church, it must consider these special difficulties of 
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ours, and make clear, in its booklets, that what is permissible 
by way of co-operation and a more liberal approach, in most 
Provinces of the Anglican Communion, becomes a major defeat 
to the Catholic Cause in Canada. Very gradually and individually, 
or through newspaper articles, the Faith and Its Practice must 
grow. The problem, for which we need help, is how to do this 
gradually without either losing our chance to catholicize the 
Canadian Church, or seeming to be more narrow than Anglo- 
Catholics are said to be in England. 


The following have been used against us. 


(a) The late Archbishop Temple went to a Baptist Chapel on one 
occasion. This is taken to mean that His Grace did not hold ~ 
our views on the Apostolic Ministry. 

(b) Since Bishop Neill is assistant bishop of Canterbury, thie 
South India scheme is automatically right in every particular, 
and we are wrong. 


(c) The Archbishop of Canterbury is one of the Vice-Presidents 

- the World Council of Churches, therefore every ministry 

s equal and there is no priesthood outside the Church of 


(d) Since Fr. Brandreth, O.G.S., looked into the Union Report, 
1946, and did NOT condemn it, but only made comments — 
upon it, therefore even the catholic clergy accepted it, in 
England and the States, and it was thought wrong only by 
a few extreme Spikes who carried no weight.’ 


INTERNATIONAL LEAGUE FOR APOSTOLIC 


FAITH AND ORDER YOUTH CONFERENCE 
By the Rev. N. M. BRUCE 


What are those who conscientiously cannot accept the Papal 
claims and are members of continental Protestant Churches to do 
when they become fully convinced of the truth of Catholic doctrine 
and believe that Apostolic Orders are necessary? This was one of 
the questions which was placed vividly before the group who 
attended the first I.L.A.F.O. holiday conference for students and 
other young people, by the presence of those who stood in this — 
position. There was no ready answer forthcoming, but the 
Anglican, Old Catholic and Swedish representatives who enjoy the 
inestimable privilege of being members of Churches that have 
Apostolic Orders, went away with this question much in their 


hearts and their prayers. 
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The group discussed the ministry, the sacraments, the relation 
of scripture and tradition and prayer (liturgical and private) in 
some detail, in relation to questions of reunion, but again and 
again the main theme of the conference turned on the nature of the 
Church, and it was seen that the differing views about this lay 
at the root of most of the preblems of Reunion. For part of the 
time we had with us some Old Catholic priests and the Old 
Catholic Liturgy was celebrated in English. 

We had talks describing the Church of Sweden, the Old 
Catholic Churches and the position of the Hilversum Convent 
in Holland, as well as the more strictly doctrinal discussions. ~ 
Two Roman priests, with the permission of their ecclesiastical _ 
superiors, also visited the conference and spoke on the Roman 
doctrine of the Eucharistic Sacrifice, and the doctrine of the Church. 

Beyond the conference part of the programme the young people 
enjoyed three weeks of holiday together in the Swiss mountains ; 
apart from our regular daily services and a conference sessi6n in 
the evening the rest of the time was spent in long walks and 
excursions and bathing. 

No group of young people could have fitted in with each other 
more happily; the leisurely pace of the conference gave time for 
friendship to grow at other levels as well as at that of theological 
discussion, so that those who took part were delivered from the 
besetting sin of students to play with ideas, for the ideas were 
embodied in people they knew as people. 

The conference consisted chiefly of undergraduates, and the 
mixture of theologians and others proved good for both. It was 
undoubtedly an experiment which justified itself and must be 
repeated. 


REVIEW 


WHAT DO WE MEAN BY REUNION? By C. B. Moss, D.D. 
S.P.C.K. 6s. 6d. 


This book has some very good features, but it falls short of — 
complete excellence. It hardly “ stands by itself ’’. It is a reply 
to the Bishop of Derby’s Problems of Reunion, and some of its 
points need to be read in connection with the Problems to be 
wholly intelligible. Further, Dr. Moss deals with reunion with 
Rome very inadequately and a little provocatively. As there is 
no prospect of any immediate agreement with the papacy it 
would have been wiser to have ignored the subject. It is probable 
that at this juncture more can be done by presenting concrete 
Prayer Book teaching about the subjects which separate us from 
Dissenters than by expositions of Catholic dogma. It is not likely 
that the Bishop of Derby and his friends will consider seriously 
more than one of Dr. Moss’s arguments—that is the possibility 
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of schism within the Church of England. For the most part 
Unionists are moved by emotion, and this is not answered by logic. 
Dr. Moss knows this. He quotes Creighton’s dictum “ an English- 

°man hates an idea for its own sake’’, and he points out that 
‘* Anglicanism lives by customs, rather than ideas ’’. One of these 
“customs ’’ happens to be the Prayer Book. If it is established 
that the Derby proposals are destructive of the Prayer Book, it 
can be expected that the Church of England will offer solid 
opposition to them. Dr. Moss would have been more effective 
if he had stuck closely to the Prayer Book, and met the sentiment 
of “ charity ’’ with that of “ loyalty ”’. 

What do Dissenters mean by Reunion? Almost unanimously 
they declare that the Church of God is invisible. It consists of 
people who are “ true Christians’, and, since men cannot read 
the hearts of men, it is known only to God. Being invisible it has 
no necessary Organization. Baptism, an outward ceremony, 
scriptural, honourable, useful though it may be, cannot by itself 
make a man a Christian. Outward things can never be an abso- 
lute necessity for a state, which is wholly inward and spiritual. 
There is no creed or dogmatic statement which must be received. 
We are not saved by dogma. The Ministers of the Church are 
those who experience an inward call to service and they derive ) 
their authority from that, and from the congregation which be- 
lieves the call to be authentic. The “ shape’’ of the bodies in | 
which the true members of the Church worship may differ greatly. | 
But that is of noimportance. There is no authoritative “ shape ’’, 
and for a man to transfer himself from, say, the Congregationalists 
to the Presbyterians is no more blameworthy than for another to 
transfer himself from the Reform tp the Carlton Club. What 
then do Dissenters mean by Reunion? It is not intercommunion, 
for they think it is wrong that anyone who professes to believe in 
Jesus should be refused communion, and some would add 
‘“‘ whether baptised or not’’. It is not agreement in doctrine, for 
they claim the nght of private interpretation, even of clauses in 
the universal creed, and refuse to accept the recital of a creed at 
a service as a necessary condition of reunion. It can hardly be © 
federation, for the various ‘ Connections’’ of Dissenters 
(Methodists, Presbyterians, Congregationalists and so on) could. 
federate at.once, if they wished, and they do not. It seems that 
what they really mean by Reunion is that the Church of England 
should give the same recognition to them that they give to one 
another. They seek an acknowledgement that the Protestant 
‘Connections ’” are just as good as the Church of England and 
that, as a matter of fact, in spite of certain unimportant differences 
of custom, “ we are all going the same way ”’. 

That recognition the Church of England can never give without 
destroying itself. It states in its formularies that our Lord 
founded a visible Church and it claims to be the local (English) 
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manifestation of that Church. It claims to have preserved the 
common worship, sacramental life and authorized ministry of that 
One, Holy, Catholic and Apostolic Church. It claims that its 
ministry is a continuation of that which has existed since Apostolic 
times, and in consequence orders that no one is to be taken to be 
a lawful minister of Christ unless he has the formal authorization 
involved in episcopal ordination. To accept “parity of minis- 
ters "’ with bodies who have set up their own ministries in separa- 
tion from the historic Church would be a direct contradiction of 
the Catholic position declared in the Ordinal. The Church of 
England authorizes priests, and no one else, to consecrate the 
Body and Blood of Christ in Holy Communion, to absolve and to 
bless. How can it equate its clergy with ministers of other con- 
nections who repudiate all such powers? The Church of England 
teaches that Baptism and Holy Communion are universally 
necessary to salvation, and that Confirmation is so important 
that the Bread of Life is not-to be given to the unconfirmed. To 
condone the teaching that sacraments are not necessary to 
salvation and that Confirmation is an indifferent ceremony, would 
be, not only to contradict the Prayer Book, but, for the Church of 
England, it would mean contradicting our Lord Himself. — 

It is sometimes argued that there are diversities of opinion on 
all these subjects within the Church of England itself. Owing to 
its peculiar history that is true, unhappily. But although the 
Church of England contains men of very different points of view, 
it has only one Prayer Book. In that book there is set forth the 
true, official, Church of England tradition, both about faith and 
worship. It was because the ancestors of our modern Dissenters 
disagreed with the teaching of the Prayer Book that they left the 
Church and set up independent connections. They still hold the 
principles for which they went into schism. If they did not, the 
Church would welcome them back with open arms. ‘What we 
are being asked to do is to find some room inside the Church for 
the opinions and customs which led men out of it.. That is the 
true position. 

If it was faced honestly, the Prayer Book would be revised so . 
as to include the points of view of the Dissenters who left it. 
Instead, those who plan for what they call Reunion try to secure 
it by formulae, which do not solve, but beg, the questions that 
divide. What else is episcopacy without any theory of its meaning? 

In South India a federation has been achieved. It is a federa- 
tion, and not a unity, because no controversial point has been 
solved, and because each of the uniting congregations continues 
to worship in its own accustomed way.* Prayer Book users and 
Directory of Worship users are all contained in an uneasy out- 
ward organization. But suppose that, not a federation, which no 


* It seems fair to point out that the promoters of the C.S.I., were aw are 
of this, and hoped to “ grow together’’.—Ed. 
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one wants, but a real union is negotiated in England. Honesty 
would compel that unity to be expressed in one Prayer Book, 
which all could use. That means that either the Book of Common 
Prayer would be abolished or it would have to be amended so as 
to make it-acceptable to all parties. We should get something 
like this: To the rubric, * then shall be sung or said the Apostles’ 
Creed '’ would have to be added, © except when a congregation 
objects to so doing. See also the Church Catechism’. In that 
document, to the command “ Rehearse the Articles of thy 
belief ’’ would be added * omitting those clauses which you do 
not accept’. In the Ordinal we would have “it is evident to 
all men diligently reading Holy Scripture and ancient authors, 
except to those to whom the‘contrary 1s evident, that from the 
Apostles’ time there have been. . . Bishops, Priests and Deacons "’ 
The form of Ordination might run: “ Although there is no priest- 
hood in Christ's Church, receive the Holy Ghost for the office and 
work of a Priest.” In Morning and Evening Prayer we might 
have:. ** God hath left power and commandment to his Ministers 

. to pronounce . . . absolution and remission of sins, although no 
one can absolye save God alone.’’ It would have to be explained 
that sacraments are necessary to the salvation of all, except thove 
who reject them; that in the Eucharist we offer to the lather 
‘“ sacrifice of praise and thanksgiving "’ because it is “ the con- 
tinual remembrance of the sacrifice of the death of Christ "’, in 
spite of the fact that “ all sacrifice ceased after Calvary '’. What 
a mess there would be! But that illustration is not a reductio ad 
absurdum of the situation in which we should find ourselves. It 
is exactly the sort of thing which would happen, if we entered into 
a union without first reaching agreement on faith and practice, 
and if we tried to express that union, as it ought to be expressed, 
in united worship. We must not allow a meaningless episcopal 
organization, and vague comprehensive formulae, to obscure the 
fact that all current Reunion proposals mean that vital Church 
principles, contained in the Prayer Book, are to be nullified by 
being equated with their opposites. If the Unionists have their 
way, it will. mean the establishment of Nonconformity on the 
corpse of the Church of England. - 

It is proposed to do this in the name of * charity ’’. But is it 
really charity to divide the C hurch of E ngland even more de eply 
than it is at present? Is it even ‘ Reunion "’ to offer concessions, 
which very many Anglicans will repudiate, and to attempt to 
reach an agreement on terms, which a-large section of the Church 
will resist to the point of schism? 


Communications for the Editor and Annual ‘Subscriptions to 
Faith and Unity, which may begin at any time (minimum sub- 
scription, post free, four shillings a year), should be sent to the 
Secretary, C.D.C.P., 6 Hyde Park Gate, London, S.W. 7 
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